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"There are catastrophes in the Hfe of nations so vast as to
disrupt permanently the balance of their social and psychological existence; there are wounds a people can endure which
penetrate so deeply into their life structures that the inner
being can never be healed. The Nazi Holocaust was such a
catastrophe and such a wound for the Jews."

D

o you have any Christian friends? The question
I was thrust at me quite unexpectedly, by a
middle-aged Jewish doctor, during an informal
evening's discussion about the Middle East. A
man of forcefully liberal persuasions, the doctor had already revealed himself to be complexly aware of the moral
and national issues involved in the conflict, despite a visceral commitment to the IsraeU cause. In the course of the
evening, he had also revealed that he had been a conscientious objector before Pearl Harbor (after which he enlisted
without qualms) and to me it seemed that he retained a
certain nostalgic warmth towards "youthful" radicals like
myself. The setting-Berkeley's liberal hills-was also disarming, so that taken together, the combination of circumstance and speaker left me unprepared for the "moment of
truth" (what else could one call it?) that followed. For
when 1 responded affirmatively to his inquiry, that several
close friends were indeed "Christian" (thougla they were no
more religious than I), he paused dramatically and asked:
Would you trust them with your life?
It was such a plummet into tribal depths that my reaction at first was to block the intent of the question itself.
The very idea that in the year 1974, in middle-class
America—in Berkeley yet—Jewishness might be considered
an ultimate criterion of whom one could count as allies
under assault (for that was the implication) cried out for
dismissal as absurd, paranoid, and morally repellent. One
was ashamed even to hear it. I tliought for a moment of the
Reform Jewish Temple to which the doctor and I belonged,
and which I had joined when my children, growing up in
integrated and ethnically conscious Berkeley, had shown
the need for a cultural root. Its membership was drawn
almost exclusively from the middle-class hill community,
and in its majority would have regarded me as a barely
tolerable heretic on the question of the State of Israel, as
well as on many political and social issues likely to arise. In
short, although their liberal commitments would provide
some measure of support, it would be unwise of me to
count on them as ultimate allies-Jewish or not-in conflicts
which my own pohtical commitments might entaU.
But of course that was not what the liberal doctor meant
at all. In the nightmare of his vision, the furies of destruction would come after me not as a radical, but as a Jew.
That was the real danger for which one prepared. When that
happened, I would know what it was to be alone among
Jews. So, when I pushed the issue to its conclusion, replying Yes, I would trust my life with my Christian friends (for
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that is what one meant by friends), it was no surprise when
he looked at me regretfully and said: You are naive.
It would have been no use for me, in attempting to
refute this racial paranoia, to invoke the remoteness of such
a prospect from even our immediate surroundings of material comfort, the influence of Jews in the local community,
or the absence of overt anti-Semitism in the nation at large.
For hadn't the German Jews—the inevitable reference point
at such moments—been the most comfortably assimilated
Jewish community in Europe before the War? The fact is
that any paranoid fear of destruction that a Jew experiences in the contemporary world has its root in a reality
that is both recent and unmistakable. Yet such fear has
begun to grip wide sections of the Jewish community at a
time when there is hardly a ripple of antagonism on the
smooth surface of their assimilated existence in America. In
a recent article on "Liberal Anti-Semitism" in New York's
Village Voice, to cite one revealing instance among many,
Ellen Willis—usually one of the coolest and most penetrating intellects of the New Left-complains about the inabihty
of non-Jews to care about the survival of Israel and concludes: "Ultimately, I think, Jews are 'close-minded' because they sense that they are alone, that they can depend
on no o n e . . . . "
[THE DEEPEST WOUND]

T

here are catastrophes in the life of nations so vast
as to disrupt permanently the balance of their
social and psychological existence; there are
wounds a people can endure, which penetrate so
deeply into their life structures, that though the surface
may be repaired, the inner being can never be healed, in the
sense of restored to its former self. The Nazi Holocaust was
such a catastrophe and such a wound for the Jews. Through
two thousand years of Christian persecutions and homeless
exile, Jews became accustomed to suffering. In their
trials, they managed not only to survive, but to survive as a
people with a sense of mission born out of their suffering.
Israel—the dispersed nation—was to be a "light unto the
nations," its very exile and suffering the source of a continual revelation of the moral principles that the nations, in
their power, had lost: "You shall not oppress a stranger,"
was their commandment; "you know the heart of a
stranger, for you were strangers in the land of Egypt."* A
* Exodus 23:9.
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nation of the alien and the oppressed, the Jews of the
Diaspora (Greelc for dispersion) possessed as their Uving
heritage the sense of justice that is the immutable birthright
of the victim, and the Law of God above the law of nations,
which Moses, the great liberator, had received upon leading
them out of their slavery in Egypt. "Hear, oh Israel, the
Lord is our God, the Lord is One." One God, one humanity, the Shema, the credo of the Jews and the last words on
the lips of Jewish martyrs througliout the centuries, implied
the universal kinship of mankind.
But the Holocaust of the Second World War was a
catastrophe of suffering beyond even the experience of
Jewish history. All those centuries of persecution had not
prepared them for the disaster that was to befall them. The
gas chambers in which six million perished—the entire Diaspora community of East and Central Europe—were built
by a malice whose dimensions were beyond their imagination. That they would be persecuted, and many killed, they
did not doubt; that they would be systematically eradicated,
as so much vermin, they did not consider possible. It denied
the very hope that sustained them: that one day the divine
voice would be heard by all; mankind and the nations
would turn from their ways and bring on the messianic time
when the lion would lie down with the lamb, all children
and creatures of God—one family, one faith. Extermination
foreclosed the hope of redemption.
Without a belief in the reality of the evil confronting
them, the inhumanity which it portended, the Jews of
Europe were slow to resist their destroyers. It was a fatal
hesitation. Resistance might have saved many, but only a
few resisted. As a result, in all the ghettos of Europe there
are now only monuments of silence to the people whom
God had chosen as His light.
Througla the ashes the survivors came to realize, moreover, that it was not only the Nazis who willed this silence,
but others less directly culpable. The Christian democracies
\n\ \l .'f German Jews

of the West not only failed to come to the aid of the Jews
in their agony, but afterwards closed their doors to the
pitiful, tormented remnants whom the Nazis had not had
time to kill. The timeless resort of Diaspora Jewry, to flee
persecution in one country and to seek refuge in exile in
another, was shut off: Jews were not wanted in America,
while the fleet of liberal England blockaded the Palestinian
refuge. And that niglitmare experience of credulity, betrayal, and destruction has worked a profound change in
the structure of Jewish psychology, in the dimensions of
Jewish hope, and in the dynamics of Jewdsh survival.
["AN ACT OF DESPAIR"]

T

he most central expression of this change is the
existence of the State of Israel, created as a Jewish
state in 1948, and the most far-reaching result,
what one writer has called the Zionization of the
surviving Jewish communities. Before the war, the Jewish
community was not only largely indifferent to Zionism, but
actively hostile to it. For Zionism represented a sharp break
with the tradition of the Covenant. Instead of a "liglit unto
the nations," a people united across national boundaries,
embodying in itself the unity of mankind, Zionism sought
to solve the "Jewish question" by making Israel "like the
nations," a state bounded by a defined national territory.
For the universalist message of the Torah, it substituted a
narrow, national identification.
The betrayal of Judaic teachings implied by Jewish nationalism was resisted from the beginning. In the year following the original Zionist congress, the Central Conference
of American Rabbis declared that attempts to establish a
Jewish state
show a misundefstanding of Israel's mission which from
the narrow political and national field has been expanded to the promotion among the whole human race

Main synagogue of Wiesbaden. 1938
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Above, refugee ship Exodus arrives in Haifa, 1947
Below, besieged settlement of French Jews, on the
Jerusalem Road, 1948
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of the broad and universalistic religions first proclaimed
by the Jewish prophets. .. . We affirm that the object of
Judaism is not political, nor national, but spiritual, and
addresses itself to the continuous growth of peace, justice, and love in the human race, to a messianic time
when all men will recognize that they form "one great
brotherhood" for the establishment of God's kingdom
on earth.
To Zionists, like Theodor Herzl, founder of the movement, these were the sentiments of "amiable visionaries."
To peg the improvement of the conditions of the Jews "on
the goodness of all mankind," he wrote, was Utopian.
"Universal brotherhood is not even a beautiful dream. Conflict is essential to man's highest efforts." The problem of
the Jews was political, Herzl concluded, the result of their
statelessness and inability to be assimilated in the nations
where they dwelled. Forced into money-lending and trading
during the Middle Ages, excluded from other spheres of
business, the rich among the Jews were now concentrated
in speculative activities and the stock exchange, the focus
of hatred for the capitalist system. Jewish intellectuals,
barred from academic positions and means of Uvelihood,
were becoming socialists and revolutionaries.
Hence we .. . suffer acutely in the struggle between the
classes, because we stand in the most exposed position in
both the capitalist and the socialist camps... . When we
sink, we become a revolutionary proletariat, the corporals of every revolutionary party; and when we rise,
there rises also our terrifying financial power.
To Jews steeped in the prophetic tradition, this situation itself exemplified the central and universal character
of the Jewish question and its place in the scheme of
human redemption: the problem of the Jews would be
solved only when the problem of the classes and the nations
was solved, only when a revolutionary transformation
brouglit about the just order of the "messianic kingdom."
This was the view of Marx and other Jewish revolutionaries
and "ideaUsts," who secularized the prophetic tradition of
Israel in a program of social revolution. But the conservative Herzl sought a more pragmatic and immediate solution
in ending the anomalous political character of the Jews'
existence by establishing a Jewish state, like other states. If
the cry of the anti-Semites was Juden Rous ("Jews Get
Out"), wrote Herzl, who saw the slogan as the inner meaning of every anti-Semitic act, then why not get out, and
gather in one's own territory, thereby solving the problem?
By occupying their own territory, the Jews would become
"normal" in effect, and thus could be finally admitted to
the family of nations. In its own way, Zionism is the
supreme assimilating tendency in Judaism.
For years the argument continued between the Zionists
ffld the revolutionary socialists, who saw the solution to
the Jewish problem as lying in the transformation of social
existence in general. Nowhere was this debate carried on
with more intensity than in the Diaspora communities of
Eastern Europe. And then the Nazis seemed to give the
Zionists a gruesome victory in the argument. It was this
"victory" that won the Jewish majority to their cause. The
actual creation of Israel did not take place as the fulfillment
of Jewish dreams, but—in the words of Isaac Deuischer—
"an act of Jewish despair." Deutscher had himself been one
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of those Jewish radicals who before the War had argued in
the East European communities the position of revolutionary internationalism. In an article on Israel, written in
1954, he confessed to having
long since abandoned my anti-Zionism, which was based
on a confidence in the European labour movement, or,
more broadly, in European society and civilization,
which that society and civilization have not justified. If,
instead of arguing against Zionism in the 1920's and
1930's I had urged European Jews to go to Palestine, I
might have helped to save some of the lives that were
later extinguished in Hitler's gas chambers.
"For the remnants of European Jewry," continued
Deutscher, "the Jewish State had become an historic necessity." And yet, that recognition did not make him a Zionist. From a sinking ship, he argued, people jump onto a raft;
the jumping is for them "an historic necessity" and the raft
"the basis of their whole existence. But does it follow that
the jumping should be made into a programme, or that one
should take the raft-State as the basis of a political orientation?" Such was Deutscher's thought 20 years ago, and the
interim events can only have served to intensify the doubts
as to whether in the long run the Zionists have indeed had
the better of the argument. Not only has the existence of a
Jewish state not solved the Jewish problem, but the trading
of Israel's moral mission and the passion of Jewish uniqueness for statehood and assimilation to the law of the nations has had an ironic issue, raising the tragic potential of
Jewish history to yet new levels.
[NOT LIKE THE NATIONS]

F

or there can be no question that the most exposed
Jewish community in the world today-the lightning rod of anti-Semitic antagonism and the fuse of
communal peril—is Israel itself. An armed camp,
surrounded on all sides by hostile and more numerous (if
not yet more powerful) enemies with deep and seemingly
irreconcilable grievances against her, Israel is poised on the
brink of potential destruction (if not immediately, then in
some not-too-distant future) and thus becomes an agonizing
symbol of Jewish fate. This is the fact that creates the paranoia, not only of IsraeU Jews, but of American Jews as well.
During the so-called Yom Kippur War of October 1973
(which was regarded by most Jews as an unprovoked assault,
but which certainly was intended to halt the colonization
of the Arab territories occupied in the 1967 war) Jews
experienced "the deepest, most primitive fear of all," wrote
the editor of Commentary. This fear,
rarely articulated, often repressed, but printed on the
nerves of many who were astounded to discover that
they even cared about Israel, let alone that they believed
themselves to be personally implicated in its destiny, .. .
[was that] .. . if Israel were to be annihilated, the Jews
of America would also disappear... . For if for the
second time in this century, the world were to stand by
while a ma/or Jewish community was being destroyed, it
would be hard to evade the suspicion that an irresistible
will was at work to wipe every last Jew off the face of
the earth, to make this planet entirely Judenrein.. ..
Israel has thus become the focus of a riveting fear of

destruction among Jews generally, and among American Jews
in particular. The real jeopardy of Israel, surrounded by
enemies and aided by uncertain friends, is what provides
substance to the otherwise incomprehensible apprehensions
of the Hberal Berkeley doctor who, amid all his securities
and comforts, considers the Day of Reckoning as a practical
matter, and judges my trust in my fellow liuman beings to
be naive. For now that the Yiddish-speaking communities
of the Diaspora have been destroyed, Israel is not only a
symbolic center, but the living focus of Jewish cultural
identity and spiritual life.
This is perhaps the most fateful aspect of the unsouglit
conjunction of Zionist mission and Nazi Holocaust: the
confusion of a universal ethical ideal with a particularist
state. For the galut or exile of the people whom God had
chosen for His witness symbolized, in Jewish tradition, the
falling away of mankind from the path of the moral law.
The return to Israel, or aliyah (literally ascent), was coupled
with the idea of redemption and specifically with a redemption brought about by communal effort. When the Jews of
the Diaspora prayed "next year in Jerusalem" on the Day
of Atonement or during the Passover service commemorating the exodus from Egypt, they did not mean a journey to
the Middle East; they were praying for a universal turning
of the nations of mankind from their fallen ways, for the
coming of the messianic kingdom on earth: the suffering of
the Jews would end only when the suffering of humanity
itself had ended.
For most Jews there was, of course, an element of confusion between the two ideas of return, since, like other
communities, the Jewish community in its whole does not
breathe the pure radiance of the divine spirit. (Even in the
religious myth, the chosen-ness of the Jews does not raise
them above the rest of mankind. Their very exile is a punishment for their own lapse from the moral ideal.) Otherwise, there would have been no spiritual wellspring for the
original Zionist mission. For the Zionized majority, moreover, Jewish identity increasingly is no longer a spiritual but
primarily an ethnic identification which involves a passionate but complex interest in the destiny of a particular
nation-state. This ethnicization and nationalization of Jewish identity is taking place despite Israel's official effort to
include a religious, and therefore universal, aspect to its
legal definition of Jewishness.
Well, one miglit ask, what of it? Is that not the actual
moral condition of mankind: national territorial identifications, which have a constant reference to larger ideals and
aspirations, but remain firmly anchored in the morality of
tribal loyalties and particularist self-interest? Such is indeed
the case, and the Jews can hardly be faulted by the nations
of mankind for adopting a morality common to them all.
Nor can they legitimately be denied their claim (however
misguided the hopes behind it) to self-determination and
national "liberation," to a national state within whose
territory they constitute a majority group. Such normality
and such acceptance is precisely how the Zionists would
like to see the Jewish problem pragmatically solved. But in
the end it is not solved. Because, in the end, the Zionist
solution comes up against the hard fact of Jewish destiny:
Jews are not like the nations of mankind and the Jewish
state is not like other states. The problem of uniqueness, as

RAMPARTS

PRODUCED BY UNZ.ORG
ELECTRONIC REPRODUCTION PROHIBITED

25

Last Israeli forces withdraw from West Bank of Suez Canal

every previous effort to assimilate has shown, cannot be
overcome by the adoption of a particular aspect of normality, even one so seemingly fundamental as statehood.
[A TRAGIC DESIGN]

O

ne can begin with the fact of Israel's peril—the
I threat which constitutes a permanent and recur' ring injury to the optimism and faith of even so
privileged and powerful a community as American Jews. No other nation-state in the contemporary world
has had to wage continuous war for its very existence as has
Israel for a quarter century, and is likely to continue to, for
the foreseeable future. But that is just the symptom. What
is the source?
In a way that can almost make one believe that there is a
design to Jewish suffering, the exposed position of Israel in
the international system today recapitulates the exposed
position of the Jews in the capitalist societies of the 19th
and early 20th centuries. One of the primary reasons for
the renewed anti-Semitic assaults of that period was tJie
civil emancipation of the Jews following the French and
American Revolutions. As the artificial barriers against
tliem were lifted, the Jews suddenly entered the social competition, to the dismay and increasing hostility of the
classes and groups most threatened by their new "privilege." Just as the Jews were among the last to enter civil
society, thereby becoming the scapegoats of its class turmoil, so they staked their claim to a nation-state at a pivotal juncture in its evolution, and came to occupy an exposed
edge in its most fundamental conflicts.
Jewish nationalism took root at a time when the nationstate in Europe and America was no longer the embodiment
of a liberating sovereignty, but was already transcending

Palestinian refugee camp.

itself towards an imperial world system. At the time when
it appeared as a solution to the Jewish problem, Jewish
nationalism could find no land in which to establish itself
that was not within the system of European and American
imperialism. The Jews' collusion with empire arose both
from necessity and from the logic of the bargain that Zionism made with the oppressor: give us a land, and we will get
out. They were eventually given a permit to settle but not a
nation. By the time 50 years later, when out of the nightmare of the Holocaust they took up arms against the imperial power itself in their struggle for self-determination, the
Zionists were already face to face with the nationalist explosion their own settlement had caused.
If their future tragedy was woven like a fate into their
historical situation, it was not unforeseen. In a book called
The Truth from the Land of Israel, published in 1891,
Ahad Ha'am, a leader of the Jewish "enlightenment," wrote
of the effects of the "return" on the early Jewish settlers in
Palestine:
They were slaves in the land of their exile and suddenly
they find themselves in the midst of unlimited freedom,
a wild kind of freedom which can only be found in a
country like Turkey [i.e., the Ottoman Empire]. This
sudden change has produced in them a tendency to
despotism, which always happens when "a slave becomes
a king." They treat the Arabs with hostility and cruelty,
trespassing on their territory unjustly, berating them
shamefully without any valid reason and then boasting
about it.
It probably could be said that while virtually every
nation is buUt on an original conquest and subjection,
often—as in the case of America—including the annihilation
of the original inhabitants, few if any were accomplished
with more effort at cooperation and more consciousness of
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guilt towards the native inhabitants than was the Jewish
colonization of Palestine and the dispossession of its Arab
population. Moreover, because of their own numerical
weakness, and the political and military dominance of the
British in the whole Mandate area as well as in
the encircling Arab states, the Jews had less control over
the outcome than any comparable colonizers in history.
They remained througliout, on the exposed edge of the
historic conflict between imperialism and nationahsm, facing on the one side the British oppressor and its client Arab
regimes, and on the other, the rising tide of Arab and
Palestinian nationalism.
Yet the fact remains that the dispossession and denial
took place. Furthermore it is far from over. Thus, while the
state of Israel is the embodied national idea of a people
who for two thousand years were without a land and a
state, in the interests of Jewish "survival," Israel's leaders
continue to deny in principle the very existence of the
people they have displaced, and to thwart their claims to
land and statehood. "It was not as though there was a
Palestinian people in Palestine considering itself a Palestinian people and we came and threw them out and took their
country away from them," explained Israeli Prime Minister
Golda Meir in 1969; "they did not exist."
There was a partial truth in this. The Arabs who lived in
Palestine originally were not a self-consciously united
people. But under the impact of their displacement and
dispossession by the Jews, and in part inspired by the
Jewish example, they developed a national self-consciousness and identity. Yet because the rights of this people
challenge their own, it has become a policy of the Israeli
state to deny the national reality in whose creation they
themselves have been so intimately involved. The Palestinians, in the view of Israel's Foreign Office, "are not a party
to the conflict between Israel and the Arab states," and
"have no role to play" in any peace settlement. Denied a
legitimate voice, weak, disorganized, living in refugee camps
and under Israeli military rule, the Palestinians have responded with acts of terror as a cruel but therefore unevadable statement: We exist.

Israelis had to seek out the powerful and to curry favor
with the "mighty fist" for the sake of their survival. Militarily and economically dependent on the United States—the
cliief imperial power of the age—Israel's leadership has not
stopped short even at supporting America's genocidal war
in Vietnam, under the argument of its own survival. (In not
so different a fashion, small subject nations in the Third
World, like Ireland, Argentina, and Iran, colluded with the
Nazis during World War II out of a narrow nationahst
attempt to gain leverage against Germany's imperial rivals.)
Set in an exploited and prized region of the world,
surrounded by hostihty, Israel has embraced the role of a
fifth column ally of the imperial status quo and a determined opponent of radical Arab nationalism. This role had
practical consequences of far-reaching significance during
the invasion of Suez in 1956 by the French and British, and
also in specific Israeli threats prior to the 1967 war—for

Palestinian children, Beirut, Lebanon.

[A FIFTH COLUMN]

T

he outlines of Israel's present plight were partly
foreseen by Ahad Ha'am in the days when the program of a binational state of Arabs and Jews in
Palestine was still a prevailing idea among the Zionists themselves (it was dropped only in 1942); ". . . a Jewish state would be poison for our nation and drag it down
into the dust," he wrote.
Our small state would never attain a political power
worthy of the name, for it would be but a football
between its neighbors, and but exist by diplomatic chicanery and constant submission to whoever was dominant at the time. Thus we should become a small and
low people in spiritual servitude, looking with envy
toward the mighty fist
Israel has proved to be stronger than Aliad Ha'am
guessed, but not strong enougli to avoid the spiritual servitude which he feared. Unable to stand independently, the
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example, to intervene in behalf of the Hashemite Kingdom
of Jordan, if that regime should be toppled from the left.
In its role as an agent of Western imperialism, Israel is
very like the regimes in Saudi Arabia, Jordan and Iran,
which exist parasitically on the stream of international oil.
By any reckoning, however, Israel is of far less importance
to the West than any of these three, a fact which makes
Israel's U.S. support sometimes tenuous and ultimately
uncertain. But unlike them, Israel is also an "alien intruder." Thus, taking a leaf from the anti-Semitic traditions of
the Christian West, the Arab rulers have found that by
scapegoating the Israeli Jews they can obscure their own
betrayal of the larger interests of the peoples of the Middle
East. It is an effort made easy for them by Israel's continuing oppression of the Arabs of Palestine-not only in the
denial of Palestinian self-determination and in the military
occupation of the Arab territories, but in Israel itself.
For the subjection of Arabs in Israel is not only a contingent feature of Israeli society, but a principle of the Israeli
state. The Jewish character of the Israeli state, a joint product of the Zionist dream and the Nazi niglitmare, is discriminatory de jure and not merely de facto. Under the Law of
Return, which was designed to open the doors that the
Qiristian nations had shut to refugee Jews, and also to
sustain the Zionist hope for an ingathering of the dispersed
nation, Jews-but not Arabs, or any other non-Jews-are
granted automatic citizenship status upon arrival in Israel.
Israeli Jews, but not IsraeH Arabs, are encouraged to procreate and increase their numbers. Similarly, significant
tracts of IsraeH land, and even whole villages, are reserved
for exclusive Jewish ownership and settlement. There are
other official and legal devices as well, which consign nonJewish citizens of Israel to second-class status and emphasize the chosen quality of Israel's Jewish majority.
At first these policies seem like a grotesque inversion of the principles of the Nazi persecutor and his
Aryan myth, and for certain elements of the Israeli
population-the religious fanatics and the irredentist rightthey clearly are. There is more than an element of the
mystique of blood and soil in the original Zionist impulse,
while the myth of the master race is a simple perversion of
the Old Testament idea: without the ethical dimension of
the Covenant, which binds God's elect to universahst principles and a special burden of suffering, all that remains of
the notion of the Chosen People is a chauvinist arrogance
and self-rigliteousness.
The basic ground of what can only be called the racist
principles of the IsraeH state is not ideology, however, but
the pragmatism of survival in the context of a basic pessimism about the human condition (a pessimism confirmed
by the isolation of Israel in the Arab Middle East). The
raison d'etre of Israel is that it is the Jewish ratt-state:
ultimately Jews cannot depend on any other group for their
survival; they must go it alone. If Jews lose control of
Israel's government, Israel loses its raison d'etre. Therefore,
the Arab population of Israel must be kept smaUer, weaker,
and subordinate to the Jewish population of Israel, as a
principle of survival. Since Israel is a tiny glietto state (such
is the ironic issue of Jewish nationalism in an age when the
nation-state is no longer an adequate vehicle of sovereignty), systematic discrimination, however liberal and humane
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its forms, must be a constantly operative principle of Israeli
politics.
["LET MY PEOPLE GO"]

W

hat could be more alien to Judaism and the
whole spirit of Jewish history than this result
of Zionism's efforts to promote Jewish survival by making the Jews Uke the nations?
Yet because of the centrality of Israel in Jewish consciousness, this distortion of Jewish values has had wide repercussions in the Jewish community at large. Moreover, because of the dependent relationship of Israel to the United
States and the pivotal role of American Jewry in maintaining that link in Israel's survival, this distortion has been
injected into the attitudes of the American Jewish community with particular force.
One perverse but iUuminating instance of this effect has
been the campaign in behalf of Soviet Jewry, undoubtedly
the major political effort of the Jewish organizations in
America for the last decade. Boycotts have been maintained against Soviet cultural events; demonstrations have
been staged at Soviet embassies; gold Stars of David inscribed "Let My People Go" have been sold as fund-raising
devices in temples across the nation; and a powerful poHtical lobby, built in Washington, has only recently joined
hands with the Pentagon opponents of detente to sponsor
the so-caUed Jackson Amendment to the Administration's
trade bill. This legislation would make the whole progress
of new trade agreements with the Soviet Union contingent
upon a relaxation of its repressive emigration poHcies so
that discontented Soviet Jews could go to Israel.
Even though the propaganda to American Jews during
this campaign conceded that the immediate threat to the
three million Soviet Jews was "spiritual destruction"
through the denial of religious and cultural forms of expression rather than a repetition of the Nazi Holocaust, it has
nonetheless featured prominently the theme of deadly
parallels. The Holocaust thus remains the pivot of the Jewish political imagination. In particular, the implication is
always present and often articulated that American Jews
are in danger of repeating their alleged crime of "silence" in
the dreadful hour when European Jewry was extinguished.
". . . what torments me most," concludes Elie Wiesel in The
Jews of Silence, one of the major texts of the campaign, "is
not the Jews of silence 1 met in Russia, but the silence of
the Jews I live among today."
Several of the principal features of this campaign, which
has been so central to the poHtics of the American Jewish
community, illustrate the pitfaUs of a Zionized Judaism, of
converting an ethical-ideal-as-ethnic-identity into an ethnic
program parading as an ethical ideal.
In the first place, the Jewish community is seeking, in
the name of a universahst principle of human rights, to
advance a particularist interest—the emigration rights of
Soviet Jews. Although the anti-Semitic nature of the Soviet
persecution is undeniable, it is not the whole story by any
means. The religious and cultural persecution of the Jews in
the Soviet Union is part of a more general persecution of
religious and ethnic minorities. And these persecutions are
related to the suppression of political and intellectual
(Continued on page 56)
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[Comment]

Red Ink Capitalism:

Banking
on Borrowed Time
''We have reached a terminus, tor an historically determined
process is now ending. Its death throes are not pleasant, tor
there is no guarantee that what is to follow will tie any better."

C

apitalism is dying. In country after country, governments are overwhelming the capitalist banking
institutions by outbidding them in the interest rate
they pay on savings. Capitalist enterprise, consequently, can no longer look to the public for new savings
with which to finance debt-free expansion or to estabhsh
significant new ventures. Even debt capital grows more and
more difficult to raise. The president of North Carolina's
Duke Power Company, for example, announcing a cut of
almost $1.5 billion in Duke's expansion program through
1979, states his conviction that it is impossible to raise the
huge sums needed.
The power of governments to draw savings out of the
banking system—to recycle growing public debt as it falls
due—has suppressed the capitalist ethic of financing industrial growth through personal thrift. But this is more than
an ethic. To capitalism it is a necessity. And the well has
run dry. Capitalism cannot survive these conditions—and
cannot change them.
This pattern of government preemption of available financial resources has received its most complete expression
yet in England. There the government, to attract personal
savings to itself, has adopted what is called index-linking, a
notion that is sure to spread to the U.S. and elsewhere in
the capitalist world. The attraction is aimed at a public
already well aware that their savings growth through interest
has risen much slower than the cost of living. Depositors in
government index-linked savings accounts, and purchasers

of index-linked government bonds, will receive no interest
payments on their savings accounts. Annually, however, the
face amount of their savings wOl be adjusted for increase in
the cost-of-living index (16.5 percent in England during the
12 months ended June 30, 1974). Moreover, savers who do
not withdraw their funds before maturity will receive, as an
incentive, a bonus over and above the conserved buying
power of their savings. There is also what Wall Street calls a
"kicker" in the deal. Whatever increase in personal cash
assets results from index-linking is to be exempt from income tax and capital gains tax, on the sound principle that
the saver has gained nothing if the buying power of tlie
deposit at the end of the period exactly equals its buying
power at the start.
The Enghsh plan is not designed initially on a scale so
large as to draw major deposits away from the banking
system. It is limited to old-age pensioners, and to wage and
salary earners who will be invited to invest up to about $50 a
month—through payroll deductions—for up to five years.
But any thought that the plan will remain so limited—or in
Europe will remain uniquely English—is out of the question. From the point of view of government debt recycling,
the scheme is so attractive, and so favorable to savers terrified by inflation, that it is impossible to confine it to one
country. European governments have for some time been
considering equivalent plans. The spread of the system
seems inevitable.
Note, however, that England's scheme to conserve the
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